- MARCUSISM AGAINST MARXISM~
A CRITIQUE OF UNCRITICAL CRITICISM

We don't go along with phrasemongering . . .
radicals. {Lénin)

This man recently reached the age of seventy; and throughout the
entive course of his philosophical and journalistic career he has been a
stubborn and irreconcilable ‘-opponent of Marxist scientific theory and the
revolutionary practice ‘based on it. Even in thiose works of his in which
he does not say a word about Marxism. Even in those cases (and partic-
ularly in those cases) where he assumes the ‘character.of a restorer of the
“true” doctrine of Marx, allegedly defending him agamst Engels, Lenin
and even Marx himself.

Herbert Marcuse's first scholanly work was published in Frankfurt am
Main in 1932: “A Hegel Anthology and the Foundation of the Theory
of Historicity.” The issuance of this book did not mark an epoch in the
history of philosophy. It has many words and few ideas, especially not
original ones, not to speak of ideas with scientific value. In-the author’s
preface he expresses his deep gratitude to Martin Heidegger {whose
existentialist incantations later brought him into the arms.of the Fiihrer),
and goes the path, a well-trodden one in German bourgeois philosophy
at that time, which leads neo-Hegelianism from Dilthey’s Lebensphilo-
sophie to end in Kroner and those like him.

The. .characteristic feature of this trend is distortion and- falsification
of Hegelian dialectics in the direction of irrationalism. Actually, Hegel’s
philosophical doctrine was the suramit of idealist rationalism, not only
exalting the greatness .and power of reason but also (and this is the
fundamental historical achievement of Hegel’s philosophy) profoundly
disclosing the rational, logical essence of all the forms of being and
consciousness that had previously been regarded as illogical, inaccessible
to mind because of their internal contradictoriness. It was just because
Hegelianism was a dialectical fogic that it was able to be one of the
theoretical ‘sources of Marxism. Whercas Hegel's -dialectic was an
expansion, even a universalization, of the sphere of reason, a panlogism
that left no room for the irrational, the German neo-Hegelians tried to
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turn the doctrine inside out, declaring that the logic of contradictions is
the triumph of irrationalism.

In the 368 pages of his book Marcuse never mentions either Marx or
Marxism. Nevertheless, what we have here is in essence not an ignoring
of Marx’ criticism of the philosophy of Hegel nor an evaluation of its
historical significance, but a deliberately anti-Marxist “new interpreta-
tion” (p. 229) of Hegelianism. As against the only historically reliable
characterization of the doctrine of the great German idealist, he sets up
a falsification of Hegel's views, borrowing from the Lebensphilosophie
and neo-Hegelianism and transforming the classic panlogism into its
direct opposite. Marcuse follows Kroner in asserting that Hegel was “an
irrationalist, since he was a dialectician,” that “dialectics is irrationalism
made into a method.”

Following in the footsteps of the neo-Hegelians, Marcuse “interprets”
Hegelian logic as “a prelude to the theory of historicity” (p. 217) that
Dilthey had worked out. He makes the concept of historicity as devel-
opment and self-movement, taking place according to the laws of lagic
of the world reason, identical with the irrationalistic conception of “life.”
For Dilthey “life” is “primordial,” and “nothing is to be found beyond
it” (p. 363). And this conception, allegedly, is the focus of all of Hegel’s
historicism. For both Dilthey and Hegel “historical being is spiritual
being,” but Dilthey’s completely distorted formulation, which glosses over
the fundamental contradiction between the rationalism of Hegel’s
dialectics and the irrationalism of the Lebensphilosophie, in which rational
knowledge degenerates into intuitional “feeling,” is taken as truth by
Marcuse. But did not Hegel declare in the Philosophy of History that
“...we must believe firmly and unhesitatingly that there is reason in
world history . . .” and that “consideration of world history must disclose
that its course was rational, that it was the rational, necessary expression
of the world spirit...”? Marcuse, distorting the actual content of
Hegelian dialectics and the conception of history based on it, not only
is in opposition to the Marxian treatment of classical German idealism,
but prepares the way for his later criticism of materialist dialectics, which
used and revamped Hegel’s dialectics, “turning it upside down and
setting it on its feet” and opening up new scientific (not unscientific)
vistas for it. _

Marcuse’s first philosophical work appeared on the eve of the seizure
of power by the Nazi gang. But there is not a trace in the book of alarm,
of any foreboding of the impending catastrophe. There is not a shadow
of understanding of the monstrous processes that had taken place in the
nation’s consciousness, not even an allusion to the menace to the philo-
sophical traditions of the German spirit — the moral savagery and total
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cultural degeneration. The baok is. written as though the author were a
man. from Mars; not.a ('jerman1 not. even a man, a Zoon polmcon

-Nine . years passei The Fascists threw the world- into a monstrous,
mhuman -war. That is when Marcuse’s second book .on Hegel appeared:
Reason: and Revolution; Hegel and the Rise of Social T keary, New York,
1941. The author was no longer in Frankfurt, but in New York Now he
had not only noted but felt what Fascism was like. The events of previous
years had taught him something, but far from all that he could and should
have learned..

Seen with the eyes of . .an emlgre in New York fleeing from Fascist
villainies, Hegel looked different than he had to the man in Frankfurt
am Main following the latest German fashion, neo-Hegelianism. There
is not a trace left of Hegel’s alleged irrationalism: “His (Hegel's) phi-
losophy . . . repudiated any irrational and unreasonable reality” (p. 325).
It would be useless to look for the slightest mention of Dilthey, Kroner,
or Heidegger in Marcuse’s new book. And although an entire section is
devoted to neo-Hegelianism, it discusses English and Italian neo-
Hegelianism but not a word about German neo-Hegelianism, of which
Marcuse’s first philosophical work had been flesh of its flesh and blood
of its blood. It is as if no such thing had ever existed. When the subject
is English neo-Hegelmmsm Hegel’ mﬂuence on the development of a

“rationalist philosophy” (p. 388) i§. “noted. At ‘another point it is par-
ticularly emphasized that the opposmon of French positivism to dialectical
social theoty had for, its basis that, contrary to Hegel, “society is irra~
tional” (p. 344). In the preface to the new editiod in 1960, it is asserted
very explicitly that Hegel contra.sted his views to “‘the variou$ obscuran-
tists who insisted on the rlghts of 'the lrra.tmnal as opposed to reason"
/retranslated/ (p. ¥iii).

But Ma:cuse did not have a word to say concernitig the mistakeénness
of . his_previous treatmeglt of the Hegelian dialectic in the spirit of
Dlltheyan “historicism.” And not ‘a word concerninig 'the role that the
irratiopalist falsification of dialechcs by the German neo-Hegelians had
played as a forerunner of ithe overwhelming orgy of irrationalism in the
subsequent degradatlon of phjlosophlcal idealism.

But still, after all, is it worth while digging up the sins ‘of Marcuse’s
youth after Reason and ‘Revolution had appeared? Had he not given up
his errors? Alas, there is not the slightest reason to say so. Quite recently,
twenty-seven years after the publication of Reason and Revolution,
there appeared in that same Frankfurt am Main ... a second edition of
the Hegel anthology. The old Adam was not dead} The thirty-six years
that had passed since Marcuse’s: debut in philosophy had not taught him
anything. The absolute idea had come full circle to its starting point,
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" But let us return to Reason and Rievolution and see what Marcuse: does
with various thémes in 1941. The interpretation of Hegel’s philosophy in
this work is healthwr and in bettér correspondence with historical fact,
but Marcuse uses it only as the basis for applying his abilities as a
falsifier to-some one different and more important. “Hegel died; so to
speak,” Karl Schmidt, the theoretician of German Fascism, once said,
adding, “Hegel migrated from Karl Marx to Lenin and Moscow.” Herbert
Mareuse ‘migrated from Frankfurt not to Moscow but to New York and
there engaged in falsification, no longer of the “dead” Hegel but of the
living Marxism-Leninism, which had preserved - for mankind- everything
that was valuable and frmtful in thc ‘doctrine of the great Gérman
idealist dialectician.

Four chapters of Reason and Revolution (both nouns belong in quota-
tion marks) are devoted to Marx, one of them especially to “Marxist
dialectics.” In it Marcuse passes from dlstomon of one of the philosoph-
ical sources of Marxism to distortion and direct attack on Marxism itself,
from combating dialectics as the highest stage of idealist rationalism to
combating dialectics based on the solid scientific foundation of materi-
alism, against a dialectics that has overcome the inconsistency of Hegel's
conservatism and drawn consistent revolutionary conclusions from its
principlés. And in the process ‘there was ope more new and radical
distortion of ore of the dialectical categones that are of primary impor-
tance for the dlalectlcs of Hegel and that of Marx :

This is the category of negation as the motive force of movement and
development. It is well” known to anyone who has even a sllght acquain-
tance with Hegel’s doctriné that. his conception of negation is basically
opposite to the formal-metaphysmal conception: the duahty in unity of
this category, the unity of contradictories that it includes. Hegel ‘himself,
speakmg of his’ conccptmn of megation, recalls Spinoza’s formtﬂaﬂon
ompnis determinatio. est negaao And it is, preclsely this duality in umty
of negauon, which does not exclude the. statement but includes it, that
is. the essence of Hegel's. dlalectlcal rengvation of thiy category. On this
dialectical insight into the essence of negation is bascd the concept, crucial
for the entire Hegelian triadic structure, of “sublatlon” (aufheben), or
double -negation, which presupposes a dlalectlcal treatment of simple
negation.

It is not posmble that Marcuse does not. know th].S Nonctheless in
flat.. contradiction ‘with the generally. known- facts of the history of
philosophy, he: interpfets. the- Hegelian: dialectic as its- precise opposite,
presenting dialeckical “hegation” as.something which it in fact eliminates,
as metaphysical; absolute negativity, contrary to:positivity, to assertion.



